Abstract
I. Introduction
It is a great opportunity to share a wonderful idea for the big theme "Being the Truthful and Faithful Friend" in the light of the term "the Righteousness of God" in Romans 7: 16-17. We should be grateful for the invitation to share the thought being able to contribute the article for the Light of the Nation School of Theology (STT Pelita Bangsa). The righteousness of God plays important role in the book of Romans for understanding God"s plan of salvation for Jews and Gentiles.
1 In other words, God"s righteousness is "the covenant faithfulness of God", for at the end of the day God Himself will vindicate His people and bestow them the status of the righteous. 2 Therefore, this article will be divided into three main streams, where first of all we see the background of the righteousness of God and secondly, we challenge it.
The Background of the Righteousness of God
We shall see the background of the righteousness of God from the beginning by its definition. The terminology of the righteousness of God comes from the interpretation, which has difficulty of the meaning of the word "righteousness of God" itself. Ralph Martin says that denotes God"s redemptive activity and not God"s gift of righteousness to us which leads to salvation.
This little background will lead us to see what are the current views of thought on the subject of the righteousness of God. As a result, we have to move on to look at the righteousness of God and its debates.
II. Pembahasan The Righteousness of God and Its Debates
The arguments of the righteousness of God starts when Kasemann sees Romans 3: 5;
25-26 as referring to God"s character to emphasise that Paul"s view of the righteousness of God accents its gift-character against the backdrop of Jewish apocalyptism. 7 In other words, Kasemann says the gift itself has the character of power and salvation creating power. 8 The gift is never a personal possession separated from the giver. In this way, Kasemann captures the eschatological nature of the relationship of God in a forward orientation toward the consummation of God"s saving acts in Jesus Christ. If it is so, then Kasemann will conclude that God"s faithfulness is faithfulness to creation, not simply to the individual. He insists strongly that salvation is experienced in the sphere of Christ"s lordship, which is entered in response to God"s righteousness. 9 As a result, God"s sovereignty over the universe is established eschatologically in Jesus Christ.
From what have been said above, Stuhlmacher, who is the student of Kasemann, stresses the aspect of the righteousness of God in that the creator makes right the world on account of his creation -faithfulness, even by raising the dead. 10 The righteousness of God is God"s creating power fostering faith and recreating the world. Stuhlmacher sees the righteousness of God as the centre of Paul"s theology whereby Paul shows a complete correlation between judicial and ontological ideas of righteousness. Therefore, justification, according to Stuhlmacher, refers to a divine creativity, the actualisation of the righteousness of God as "Word event" which creates a new being at baptism.
11
However, Wright builds up his basic premise on the one hand, on the debate between Kasemann and Stendahl 12 , and on the other hand, the "covenant nomism" 13 of E. P. sanders.
14 Kasemann says that God"s righteousness is perhaps the most important theme in Paul"s writings, because this is taken over by Paul from apocalyptic Judaism. 15 Kasemann goes on to argue that the righteousness of God is subjective genitive -speaking of a divine activity.
Thus, the righteousness of God, according to Kasemann, is "salvation-creating activity and has been defined as God"s victorious, In contrast,
Luther"s position is that the righteousness of God refers to the righteousness, which counts in 
The Righteousness of God in the Letter to Romans
God"s righteousness in the book of Romans has revealed the covenant faithfulness of 
III. Conclusion
For the righteousness of God, it is an absolutely magnificent construction as genitive grammar in the Greek New Testament. It is a prominent area to consider seeing how the redemption of the Messiah has already given the righteousness of God (or the covenant faithfulness of God to His people) to be revealed. The righteousness of God cannot be separated with the work of the Messiah upon the Cross, because it brings us in order to see how truthful and faithful our God is to His covenant to redeem us to be His people.
